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Culture wars: Bacon vs Ham:
The story behind the modern-day separation
of faith and science

by Carl Wieland and Jonathan Sarfati

First published: Creation 25(1):46-48 (December 2002).
I nswersingenesis.org/creation/v25/il/partl_culture.asp

Objections from Creationism [1]

Bacon made a tragic error that had baneful consequences.
Not only did he oppose building science on Greek
philosophies, but he also rejected the Bible itself as a basis
of scientific knowledge. He stated,

‘Yet some of the moderns have indulged this folly with
such consummate inconsiderateness, that they have
endeavoured to build a system of natural philosophy on
the first chapter of Genesis, the book of Job, and other
parts of Scripture; seeking thus the dead amongst the
living. And this folly is the more to be prevented and
restrained, because not only fantastical philosophy, but
heretical religion spring from the absurd mixture of
matters divine and human.’




Objections from Creationism [2]

The Bible truthfully claims to be the historical account by an
eyewitness of events in the past, which the experimental
scientific method cannot reach. Therefore it is folly to build
any model of the past that ignores the Biblical teaching of
Creation about 6,000 years ago, the Fall and the resulting
Curse, and the global Flood.

Bacon'’s stance paved the way, first, for old-Earth geologists
to reject the Flood and Biblical chronology in Genesis 11.9
And then, for Darwin to undermine the Bible completely,
since Darwin expressly applied the Baconian method to
biology.

Objections from Creationism [3]

The Bible stands on its own authority because it is the Word
of the Living God. It has met and passed every test that men
or devils have ever devised against it, because it really is
God'’s Word and so is true from cover to cover. As modern
philosophers of science acknowledge, ‘facts’ never speak
for themselves. If one starts with Biblical assumptions
(presuppositions) in interpreting the facts, the evidence is
seen to be strongly consistent with the Bible. However,
starting with Bacon'’s inconsistent and contradictory man-
centred assumptions, one inevitably ends up with
humanistic conclusions.

Objections from Creationism [4]

The philosophical foundations for our modern scientific
mindset were in place long before any so-called evidence
against the Bible was ever put forward. The subsequent rise
of Lyell, Darwin and many others, leading to today’s near-
universal evolutionism as an explanation for all of reality,
was the all-but-inevitable result—along with the associated
moral and social decline. Seduced by Baconian notions of
science, the church failed to grasp the vital matter of
presuppositions in defending the faith.

Objections from Creationism [5]

As a consequence, the Bible was attacked (and defended)
within an arena in which the rules were slanted in advance
by the replacement of Biblical presuppositions with
Baconian (man-centred, humanistic) ones. As the apparent
defeats mounted, the church often retreated into the comfort
zone of pretending that origins was ‘not an issue’, or fell
further into the Baconian trap by claiming that the Bible was
‘not about’ issues of science and history, but only about
faith and morality.

Objections from Creationism [6]

Our main focus is not a ‘young Earth’ or literal creation days
as such, but the authority of the Bible. A recent creation in
six normal-length days is something that follows from
Biblical authority, not an end in itself. By driving a wedge
between the study of the Bible and the study of the physical
creation, Bacon, despite his own apparent belief in the
Creation account, enabled his followers to reject it.

The answer to evolutionary humanism, first and foremost, is
a restoration of Biblical authority in the thinking of God’s
people, the church.

First published: Creation 25(1):46-48 (December 2002). Culture wars: Bacon vs Ham. The story behind
the moden-day separation of faith and science by Carl Wieland and Jonathan Sarfati

htp:/fwww. 5lilipartl_culture.asp

The sacred text claims to be like a CCTV camera
that can show the past, the present and the future




How old is our
planet?

RABBI DAVID WOLPE On Passover 2001, Wolpe
told his congregation that
"the way the Bible
describes the Exodus is
not the way it happened, if
it happened at all."

From Archaeology and the Bible (April 29, 2001)
by Rabbi Ken Spiro

In the subjective field of Biblical Archaeology, anyone
making a definitive statement like "archaeology has
proven..." has probably chosen to take sides and is not
presenting the whole picture. When Los Angeles Times
reporter Teresa Watanabe writes that "the rabbi was
merely telling his flock what scholars have known for
more than a decade" (emphasis added), she is revealing
her anti-Biblical bias.

htp://

yw.aish Nork/sciencenature/Archaeology_and_the Exodus.asp

The Los Angeles Times asserts: "Most congregants,
along with secular Jews and several rabbis interviewed,
said that whether the Exodus is historically true or not
is almost beside the point."

We would disagree. The truth of the text is precisely the
point. By attacking the veracity of the Exodus, and
reducing it to mere fable, these rabbis knock out the
most basic Jewish principle of the past 3,300 years.

The Jewish people have survived for thousands of
years, against all odds, because we knew clearly the
truth of Torah. When Jews in the Crusades chose to be
burned at the stake rather than convert, they were not
subscribing to some weak fable. To suggest otherwise
is an insult to the millions of Jews who have died for
our beliefs.

w.aish.com/societyWork/sciencenature/Archaeology_and_the Exodus.asp
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The sacred text claims to be like a CCTV camera
that can show the past, the present and the future

Brain-storm

*What do these two scenarios
of the future have in common:
oChristian Zionism, and
aThe Iranian President’s

beliefs.
®ls it possible for those two
beliefs peacefully to co-exist?




Mythopoetic Thinking

In cultures without a developed discursive thought,
mythological thinking is the only way to treat the ultimate
problems:

the origin of the world and of the human race

the nature of deity

humanity's relations to nature and to deity

the origins of society and of social institutions

the ultimate validation of moral principles

the purpose and direction of human existence.

Mythopoetic Thinking

Myth does not really solve these problems, but it
expresses an attitude in the presence of mystery.

It is questionable whether discursive reasoning achieves
any more.

In the world of discursive thought, the laws of being and
of thought demand rigorous consistency.

Myth allows that reality cannot be adequately
apprehended and concedes the validity of more than one
avenue of approach.

Mythopoetic Thinking: Ernst Cassirer

Ernst Cassirer (1874 —1945) was a German philosopher.
Coming out of the Marburg tradition of neo-Kantianism, he
developed a philosophy of culture as a theory of symbols
founded in a phenomenology of knowledge.

Mythopoetic Thinking: Ernst Cassirer

Myth seeks to impose intelligible form upon the realities
that transcend experience. These realities can be
expressed only by symbolic representation.

Myth is defined by Cassirer as a symbolic form of
expression together with other forms, such as art,
language, and science. Each of these produces and
posits a world of its own.

Mythopoetic Thinking: The Eternal Now (M. Eliade)

Mircea Eliade (1907 —1986) was a Romanian historian,
philosopher, theorist of religion, academic, and novelist.




Mythopoetic Thinking
The Eternal Now (M. Eliade)

= Myth presents in a story the constant reality of the
universe. It does not pretend that the symbol is the
reality, but it proposes an insight into a reality
beyond understanding.

= The event of myth is not the singular event located
in time and space, but the recurring event of the
eternal Now (M. Eliade).

Mythopoetic Thinking
The Myth of the Eternal Return (M. Eliade, 1949)

= [in the archaic society] Objects or acts acquire a
value, and in so doing become real, because they
participate, after one fashion or another, in a reality
that transcends them. ..

Mythopoetic Thinking
The Myth of the Eternal Return (M. Eliade, 1949)

= Nutrition is not a simple physiological operation; it
renews a communion.

= Marriage and the collective orgy echo mythical
prototypes; they are repeated because they were
consecrated in the beginning (“in those days,” in illo
tempore) by gods ancestors, or heroes.

Mythopoetic Thinking
The Myth of the Eternal Return (M. Eliade, 1949)

= the archaic man, acknowledges no act which has not
been previously posited and lived by someone
else...What he does has been done before. His life
is the ceaseless repetition of gestures initiated by
others.

Mythopoetic Thinking
The Myth of the Eternal Return (M. Eliade, 1949)

= Through the acting out of myths and rituals ancient
humanity was able to defend against what Eliade
called the “terror of history,” a condition of
helplessness before the relentless march of
historical time, a form of existential anxiety that
comes with discovering one has been born and
realizing that you will ultimately die.
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| Pledge Allegiance

For Which it Stande
One Natlon
Under God,
Indivisible,

With Liberty
And Justice
For All

[Two kinds of Religion:]

...the religion of man, and that of the citizen.

The first, which has neither temples, nor altars, nor rites, and
is confined to the purely internal cult of the supreme God
and the eternal obligations of morality, is the religion of the
Gospel pure and simple, the true theism, what may be called
natural divine right or law.

Social Contract, book 4, Ch. 8

French philosopher, writer, and
political theorist whose
treatises and novels inspired
the leaders of the French
Revolution and the Romantic
generation.

Copyright © 1084-2002 Encyclopaedia Britannica, Inc.

J. J. Rousseau
(1712-1778)

[Two kinds of Religion:]

The other, which is codified in a single country, gives it its
gods, its own tutelary patrons; it has its dogmas, its rites,
and its external cult prescribed by law; outside the single
nation that follows it, all the world is in its sight infidel,
foreign and barbarous; the duties and rights of man extend
for it only as far as its own altars. Of this kind were all the
religions of early peoples, which we may define as civil or
positive divine right or law.

Social Contract, book 4, Ch. 8

DU CONTRES THE SOCIAL CONTRACT
L2l OR PRINCIPLES OF
PRINCIPES POLITICAL RIGHT
p DROILT by Jean Jacques Rousseau
POLITIQUE 1762
B ] Translated by G. D. H. Cole,
public domain.

“Man was born free,
but he is
everywhere in
chains”

[Rousseau finds all existing religions wanting]

Now, it matters very much to the community that each
citizen should have a religion. That will make him love
his duty; but the dogmas of that religion concern the
State and its members only so far as they have reference
to morality and to the duties which he who professes
them is bound to do to others.

Social Contact,book 4, Ch. &




...There is therefore a purely civil profession of faith of
which the Sovereign should fix the articles, not exactly
as religious dogmas, but as social sentiments without
which a man cannot be a good citizen or a faithful
subject.

Now that there is and can be no longer an exclusive
national religion, tolerance should be given to all
religions that tolerate others, so long as their dogmas
contain nothing contrary to the duties of citizenship. But
whoever dares to say: Outside the Church is no
salvation, ought to be driven from the State, unless the
State is the Church, and the prince the pontiff. Such a
dogma is good only in a theocratic government; in any
other, it is fatal.

Social Contract, book 4, Ch. 8

While it can compel no one to believe them, it can banish
from the State whoever does not believe them - it can
banish him, not for impiety, but as an anti-social being,
incapable of truly loving the laws and justice, and of
sacrificing, at need, his life to his duty. If any one, after
publicly recognising these dogmas, behaves as if he
does not believe them, let him be punished by death: he
has committed the worst of all crimes, that of lying
before the law.

Social Contract, book 4, Ch. 8

*The dogmas of civil religion ought to be few, simple,
and exactly worded, without explanation or commentary.

- The existence of a mighty, intelligent and beneficent
Divinity, possessed of foresight and providence,

- the life to come,

- the happiness of the just,

— the punishment of the wicked,

- the sanctity of the social contract and the laws:

sthese are its positive dogmas. Its negative dogmas |
confine to one, intolerance, which is a part of the cults
we have rejected.

Social Contract, book 4, Ch. 8

Those who distinguish civil from theological intolerance
are, to my mind, mistaken. The two forms are
inseparable. It is impossible to live at peace with those
we regard as damned; to love them would be to hate God
who punishes them: we positively must either reclaim or
torment them. Wherever theological intolerance is
admitted, it must inevitably have some civil effect; and
as soon as it has such an effect, the Sovereign is no
longer Sovereign even in the temporal sphere:
thenceforce priests are the real masters, and kings only
their ministers.

Social Contract, book 4,Ch. 8

Robert Bellah (b. 1927)

American sociologist and educator, who for
30 years served as professor of sociology at
the University of California at Berkeley. His
books on the sociology of religion, including
Beyond Belief: Essays on Religion in a Post-
Traditional World (1970), The Broken
Covenant (1975), Habits of the Heart (1985),
and The Good Society (1991), have shaped the
discipline.




R. Bellah
Civil Religion in America (1967)

Daedalus, Journal of the American Academy of Arts and Sciences, Winter 1967, Vol.
96, No. 1, pp. 1-21.

http://www.robertbellah.com/articles 5.htm

[From the inaugural address of President John Kennedy]
...With a good conscience our only sure reward, with
history the final judge of our deeds, let us go forth to
lead the land we love, asking His blessing and His help,
but knowing that here on earth God’s work must truly be
our own.

Civil Religion in America by Robert N. Bellah (1967)
hitp:/fwww.robertbellah.comiarticles_5.htm

From the inaugural address of President John Kennedy
(1961)

[President Kennedy] did not refer to any religion in
particular. He did not refer to Jesus Christ, or to Moses,
or to the Christian church; certainly he did not refer to
the Catholic church. In fact, his only reference was to the

concept of God, a word that almost all Americans can
accept but that means so many different things to so
many different people that it is almost an empty sign.

[From the inaugural address of President John Kennedy]
...Man holds in his mortal hands the power to abolish all
forms of human poverty and to abolish all forms of
human life. And yet the same revolutionary beliefs for
which our forbears fought are still at issue around the
globe - the belief that the rights of man come not from
the generosity of the state but from the hand of God...

Civil Religion in America by Robert N. Bellah (1967)
hitp:/fwww.rob rticles_5.htm

bertbellah. com

Civil Religion in America by Robert N. Bellah (1967)
hitp:/fwww.robertbellah.comiarticles_5.htm

Is this not just another indication that in America religion
is considered vaguely to be a good thing, but that people
care so little about it that it has lost any content
whatever? Isn’t ... that a complete negation of any real
religion?

Civil Religion in America by Robert N. Bellah (1967)
hittp:/fwww. rtbellah.com/articles_5.htm




But the religious dimension of political life [...] also

provides a transcendent goal for the political process...
[Kennedy:] Now the trumpet summons us again ... to
bear the burden of a long twilight struggle... against
the common enemies of man: tyranny, poverty,
disease and war itself.

The whole address can be understood as only the most

recent statement of a theme that lies very deep in the

American tradition, namely the obligation, both

collective and individual, to carry out God’s will on earth.

Civil Religion in America by Robert N. Bellah (1967)
hitp:juww.robertbellah.comarticles_5.htm

The God of the civil religion is not only rather
“unitarian,” he is also on the austere side, much more
related to order, law, and right than to salvation and love.
Even though he is somewhat deist in cast, he is by no

means simply a watchmaker God. He is actively

interested and involved in history, with a special concern
for America.

Civil Religion in America by Robert N. Bellah (1967)
hitp:/fwww.robertbellah.comiarticles_5.htm

...Though much is selectively derived from Christianity,
this religion is clearly not itself Christianity.
For one thing, neither Washington nor Adams nor
Jefferson mentions Christ in his inaugural address;
nor do any of the subsequent presidents, although not
one of them fails to mention God.

Civil Religion in America by Robert N. Bellah (1967)
it /w10 rticles_5.htm

bertbellah. com

Here the analogy has much less to do with natural law than
with ancient Israel; the equation of America with Israel in
the idea of the “American Israel” is not infrequent.

Civil Religion in America by Robert N. Bellah (1967)
bertbell om/articles

tp:/fwww.robertbellah.co 5 him

I would argue that the civil religion at its best is a
genuine apprehension of universal and transcendent
religious reality as seen in or, one could almost say, as
revealed through the experience of the American
people

Like all religions, it has suffered various deformations and
demonic distortions. At its best, it has neither been so
general that it has lacked incisive relevance to the American

scene nor so particular that it has placed American society
above universal human values.

Civil Religion i :a by Robert . Bellah (1967)
rticles_5.htm

hitp:/Ju ertbellah.com

[From Jefferson’s second inaugural:]

| shall need, too, the favour of that Being in whose hands
we are, who led our fathers, as Israel of old, from their
native land and planted them in a country flowing with all
the necessaries and comforts of life.

[Europe is Egypt; America, the promised land]

s

CiviRelgioy in Ameica by Robert . Bellah (1967)
ntt: obertbellah.comarticles_5.htm




God has led his people to establish a new sort of social
order that shall be a light unto all the nations.

This theme, too, has been a continuous one in the civil
religion.

Ciil Religion i America by RobertN.Bellah (1967
Tip: obertbellah.com/articles *

With respect to America’s role in the world, the dangers of
distortion are greater and the built-in safeguards of the
tradition weaker. The theme of the American Israel was
used, almost from the beginning, as a justification for the
shameful treatment of the Indians so characteristic of our
history. It can be overtly or implicitly linked to the ideal of
manifest destiny that has been used to legitimate several
adventures in imperialism since the early nineteenth
century.

il Rligon n America by Robert N, Belah 196)
ntp: obertbelizh. comartcles 5.t

The American civil religion was never anticlerical or
militantly secular. On the contrary, it borrowed selectively
from the religious tradition in such a way that the average
American saw no conflict between the two. In this way, the
civil religion was able to build up without any bitter struggle
with the church powerful symbols of national solidarity and
to mobilize deep levels of personal motivation for the
attainment of national goals.

Civil Religon n America by Robert . Belah (1967)
i obertbellah comlatices

Never has the danger been greater than today [1967]. The
issue is not so much one of imperial expansion, of which
we are accused, as of the tendency to assimilate all
governments or parties in the world that support our
immediate policies or call upon our help by invoking the
notion of free institutions and democratic values. Those
nations that are for the moment “on our side” become “the
free world.”

il Rligion n America by Robert N, Belah 196)
ntp: obertbelizh comartcles 5.t

Such an achievement is by no means to be taken for
granted. It would seem that the problem of a civil religion is
quite general in modern societies and that the way it is
solved or not solved will have repercussions in many
spheres.

One need only to think of France to see how differently
things can go. The French Revolution was anticlerical to the
core and attempted to set up an anti-Christian civil religion.
Throughout modern French history, the chasm between
traditional Catholic symbols and the symbolism of 1789 has
been immense.

Civil Religon n America by Robert . Belah (1967)
i obertbellah comlaticles

Behind the civil religion at every point lie biblical
archetypes: Exodus, Chosen People, Promised Land, New
Jerusalem, and Sacrificial Death and Rebirth. But it is also
genuinely American and genuinely new. It has its own
prophets and its own martyrs, its own sacred events and
sacred places, its own solemn rituals and symbols. It is
concerned that America be a society as perfectly in accord
with the will of God as men can make it, and a light to all
nations.

i Religion n America by Robert N, Belah 1%7)
ntp: obertbelizh. comartcles 5.t
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Dennis Florig
Parallels between
American Ideologies of Manifest Destiny
and Liberal Internationalism.

dflorig.com/ManifestLiberalism.htm

Prof. Dennis Florig teaches political science at Hankuk University of
Foreign Studies in Korea. His published a book 7he Power of Presidential
Ideologies (1992).

Manifest Destiny
(19th Century)

Christianity is a universal value
system

Liberal Internationalism
(20th-21st Century)

Capitalism and Democracy are
universal value systems

The U.S. is special because it is
the perfect Christian nation

The U.S. is special because it is
the perfect capitalist economy
and democratic polity

The U.S. has a special mission to
Christianize North America

The U.S. has a special mission to
make the world capitalist and
democratic

g g comManifestLiberalism.him

Manifest Destiny:

Israel of the Bible

A Special People

Chosen by God

The Americans: Religious
version of Manifest Destiny

Chosen by God

The Americans: Racial version of
Manifest Destiny

The white race is biologically
superior (especially Anglo-
Saxons)

The Americans: Liberal version
of Manifest Destiny

The American People (chosen by
history)

g dorg.comManifestLiberalism.him
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Manifest Destiny: A Special Hardship

Israel of the Bible

Slavery in Egypt, the Exodus

The Americans: Religious
version of Manifest Destiny

Settling and Developing North
America

Manifest Destiny: A Special Land

Israel of the Bible

The Promised Land of Canaan

The Americans: Racial version of
Manifest Destiny

Settling and Developing North
America

The Americans: Religious
version of Manifest Destiny

The Promised Land of the North
America

Manifest Destiny: A Special Contract

Israel of the Bible

Covenant with God

The Americans: Liberal version
of Manifest Destiny

Developing the first democracy
and truly free market

g dorg.comManifestLiberalism.him

Manifest Destiny: A Special Mission

Israel of the Bible

To Remain God's People

The Americans: Racial version of
Manifest Destiny

North America as a chance for
purification of the white race

The Americans: Religious
version of Manifest Destiny

Covenant with God

The Americans: Religious
version of Manifest Destiny

To Christianize North America

The Americans: Racial version of
Manifest Destiny

To advance the white race + to
develop the ideal racial hierarchy

The Americans: Liberal version
of Manifest Destiny

To bring the benefits of
democracy and free markets to
the world

g/ dforig.comManitestLiberalism.him

The Americans: Liberal version
of Manifest Destiny

The first real democracy and
truly free market

g dorg comManifestLiberalism.him

+ Inthe 18th and 19th centuries, the religious and racial
versions of Manifest Destiny are most important,
although the liberal version is present.

+ In the 20th and 21st centuries, the liberal version
becomes most important, although the religious and

racial versions are present.

The Americans: Racial version of
Manifest Destiny

To separate the races + put the
white man on top

The Americans: Liberal version
of Manifest Destiny

The social contract of
democracy + the economic
contract of the free market

g g comManitestLiberalism him

The course of this conflict is not known, yet its outcome
is certain. Freedom and fear, justice and cruelty, have

always been at war. And we know that God is not neutral
between them.

President George W Bush

Address to a Joint Session of Congress and the American People, 20 Sep., 2001

ttp

wwhitehouse.govinewslreleases/2001/09
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+ God is in our pledge, our National Anthem, is in
virtually every patriotic song, and in our documents.
We honour His Son's birth, His death, and His
resurrection during holidays. We turn to Him in prayer
in times of crisis.

We praise Him and we love Him. If God offends any of The End
you, then you should think seriously about making your

home in another part of the world that doesn't have our

beliefs. God is a part of our culture and we are proud to

have Him.

From a personal website of Ruth Ann Mahaffey
http://www.ruthannl.com/

U | Unitarianism:

E‘;‘;Sciezﬁzliei”';:fq”r?;r and nolitical theorist whose treatise religious movement that stresses the free use of reason in

{ ilosopher, writer, politi eorist whose treatises iy i i

and novels inspired the leaders of the French Revolution and the rel|g|0n,‘ho|ds ggn_er_ally that (.:’Od exists only In one person,
Romantic generation. and denies the divinity of Christ and the doctrine of the
Rousseau was the least academic of modern philosophers and in many ways Trinity.

was the most influential. His thought marked the end of the Age of Reason. He L .

propelled political and ethical thinking into new channels. His reforms Unitarianism has certain common themes:

revolutionized taste, first in music, then in the other arts. He had a profound L .

imhﬁgct on pdeople['js way ug Iife;d hf? lauglht parents to tgkﬁ anew interest fin their - freedom of religious thought rather than required
children and to educate them differently; he furthered the expression o i 1

err;oti?n Iather than polite restraint in frliendhshi# andcli_ Io\/ed Hde ir}grqducec’d the agreement with creeds or confessions,

cult of religious sentiment among people who had discarded religious dogma. _ reli iti i

He opened men's eyes to the beauties of nature, and he made liberty an object reliance not On tradition Qr eXte.m.al autho.my but on the
of almost universal aspiration. use of reason in formulating religious beliefs, and

For more see i nlesaiupacs comphoss i — tolerance of differing religious views and customs in
R — worship and polity.

Deism:

an unorthodox religious attitude that found expression
among a group of English writers in the 17th and 18th
century. In general it refers to what can be called natural

religion, the acceptance of a certain body of religious
knowledge that is inborn in every person or that can be
acquired by the use of reason, as opposed to knowledge
acquired through either revelation or the teaching of any
church.

Copyright © 1994-2002 Encyclopdia Brtannica, Inc.
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Exodus, from Greek exodos
(ex = out + hodos = way)

One of the key episodes in the
Hebrew Scriptures describing
the miraculous escape of the
Israelites from their slavery in
Egypt which eventually opened
the way for the conquest of
Palestine (“the promised
land”).

The story of Exodus provides
important symbolism for both
Jewish and Christian religions.
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